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Richard Hooker (1554?-1600) was possibly the greatest theologian
that England has ever produced. In 1585, he was appointed Master of
the Temple: that is, was assigned to one of the most visible pulpits

in England. Almost immediately, he incurred the suspicions of the
Puritan party. In the course of one of his sermons, he said: "I

doubt not but God was merciful to save thousands of our fathers
living in popish superdtitions, inasmuch as they snned ignorantly.”
This sentence, which today would be fiercely attacked by those who
thought it arrogant, narrow, and bigoted, was at the time attacked

on opposite grounds. Walter Travers, the afternoon lecturer at the
Temple, said that since the adherents of the Pope did not believe in
judtification by faith, they could not be judtified by faith, which

meant that they could not be judtified at dl, which meant that they
were certainly damned, with no exceptions. Hooker, he claimed, had
sold out to the enemy. The sermon given below is Hooker's reply.

In reading it, remember that, when he argues that the popish errors
do not automatically damn dl who hold them, he needs to seate
emphaticdly that he is not himsdf one who hold such views.

Note a0, that he frequently devotes a paragraph to stating the

case for the Puritan position (as represented by Travers) and then

the following paragraph to arebuttal. The reader must be attentive

to when Hooker is speaking for the prosecution and when for the
defense. Doubtless, when the sermon was delivered "live," there were
cluesin the manner of ddlivery that are not evident in the written
script. | have taken the liberty of inserting the Sgnposts
[OBJECTION:] and [REPLY :] where | thought they might be helpful. |
have dso included the paragraph numbering (which | think to be
gtandard) from the Everyman's ediition, and the section titles (which

| do not think to be standard) from the P E Hughes edition.

The standard edition of Hooker's writings, edited by John Keble, has
footnotes for mogt of the quotations, from Scripture and other
sources. Some of these have been reproduced here, but those
interested in his quotations other than from Scripture will want to
consult the Keble notes.

For a generd account of the writings and thought of Hooker, seeC S

LewissENGLISH LITERATURE IN THE SIXTEENTH CENTURY, EXCLUDING DRAMA
(Oxford U Pres, 1954), especialy pages 441-463. (To the reader

anxious to understand the issues of the Reformation, | recommend the

whole work, but especially pages 32-44, 162-165, 177-180, 181-192,



A LEARNED DISCOURSE OF JUSTIFICATION

438-463))

To Lewiss account of Hooker, one bit of information must be added.

In Lewiss day there was some doubt about the authenticity of the

last three of the eight books of Hooker's masterpiece, the LAWS OF
ECCESIASTICAL POLITY. Only thefirs five were published in Hooker's
lifetime. Since then, the manuscript of the last three books, in

Hooker's handwriting, has come to light, and there is accordingly no

scholar (asfar as | know) who disputes their genuineness.

And now for Hooker's sermon.

*kkk*%k *kkk*% *kkk*%k *kkk*% *kkk*%k

A Learned Discourse of Judtification,
Works, and how the Foundation
of Faith is Overthrown

by
Richard Hooker

"The wicked doth compass about the righteous;
therefore perverse judgment doth proceed.”
Habakkuk 1:4

1> For better manifestation of the prophet's meaning in this
place we are: firg, to condder "the wicked," of whom he saith that
they "compass about the righteous'; secondly, "the righteous' that
are compassed about by them; and, thirdly, that which isinferred,
"therefore perverse judgment proceedeth.” Touching the firgt, there
are two kinds of wicked men, of whom in the fifth of the former to
the Corinthians the blessed Apostle speaketh thus: "Do ye not judge
them that are within? But God judgeth them that are without."[1 Cor
5:12f] There are wicked, therefore, whom the Church may judge, and
there are wicked whom God only judgeth, wicked within and wicked
without the walls of the Church. If within the Church particular
persons, being apparently such, cannot otherwise be reformed, the
rule of gpogtolica judgment isthis: " Separate them from among them
you*;[1 Cor 5:13] if whole assemblies, this. " Separate yoursaves
from among them; for what society hath light with darkness?'[2 Cor
6:14] But the wicked whom the prophet meaneth were Babylonians, and
therefore without. For which cause we have heard at large heretofore
in what sort he urgeth God to judge them.

2> Now concerning the righteous, there neither is nor ever was
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any mere naturd man absolutely righteousin himsdf: that isto

say, void of dl unrighteousness, of dl sin. We dare not except, no
not the blessed Virgin hersdf, of whom athough we say with St.
Augustine, for the honour's sake which we owe to our Lord and
Saviour Chrigt, we are not willing, in this cause, to move any
question of his mother; yet forasmuch as the schools of Rome have
made it a question, we must answver with Eusebius Emissenus[ The
quotation that follows has not been traced, but it probably comes
from atrestise or homily wrongly attributed to Eusebius of Emesa]
who speaketh of her, and to her, to this effect: “Thou didst by

gpecid prerogative nine months together entertain within the closet

of thy flesh the hope of al the ends of the earth, the honour of

the world, the common joy of men. He, from whom dl things had their
beginning, hath had his own beginning from thee; of thy body he took
the blood which was to be shed for the life of the world; of thee he
took that which even for thee he paid. The mother of the Redeemer
hersdf, otherwise than by redemption, is not loosed from the band

of that ancient an." If Christ have paid aransom for dl,[1 Tim

2:6] even for her, it followeth that al without exception were
captives. If one have died for al, al were dead, dead in an;[2

Cor 5:14f; Eph 2:1,5] dl sinful, therefore none absolutely

righteous in themsdves, but we are absolutely righteous in Chrigt.
Theworld then must show a Christian man, otherwise it is not able
to show aman that is perfectly righteous. "Chrigt is made unto us
wisdom, judtice [that is, righteousness], sanctification, and
redemption”[1 Cor 1:30]: wisdom, because he hath reveded his
Father's will; justice, because he hath offered himsdf a sacrifice

for an; sanctification, because he hath given us of his Spirit;
redemption, because he hath gppointed aday to vindicate his
children out of the bands of corruption into liberty which is
glorious[Rom 8:21] How Chrigt is made wisdom, and how redemption,
it may be declared when occasion serveth; but how Chrigt is made the
righteousness of men we are now to declare.

3> Thereis a glorifying righteousness of men in the world to
come; and there is ajustifying and a sanctifying righteousness
here. The righteousness wherewith we shdl be clothed in the world
to comeis both perfect and inherent. That whereby we are judtified
is perfect, but not inherent. That whereby we are sanctified,
inherent, but not perfect. This openeth away to the plain
undergtanding of that grand question, which hangeth yet in
controversy between us and the Church of Rome, about the matter of
judtifying righteousness.

4> Frgt, dthough they imagine that the mother of our Lord and
Saviour Jesus Christ were, for his honour, and by his specid
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protection, preserved clean from dl sin, yet touching the rest they
teach, aswe do, that dl have sinned; that infants who did never
actudly offend have their natures defiled, destitute of justice,

and averted from God.[See Council of Trent, sessV, decree
concerning origind sin. 4] They teach, as we do, that God doth
justify the soul of man done, without any other coefficient cause

of judtice; that, in making man righteous none do work efficiently
with God, but God.[Trent V1,ch 7] They teach, as we do, that unto
justice no man ever atained, but by the merits of Jesus
Christ.[Ibid] They teach, as we do, that athough Christ as God be
the efficient, as man the meritorious, cause of our judtice, yet in

us dso there is something required.[ TrentjV1 ch 4,5; canons 4,9
God isthe cause of our naturd life; in him welive: but he
quickeneth not the body without the soul in the body. Chrigt hath
merited to make ugust; but as a medicine which is made for hedlth
doth not hed by being made but by being applied, so by the merits
of Chrig there can be no judtification without the application of

his merits. Thus far we join hands with the Church of Rome.

DOCTRINAL DISAGREEMENT

5> Wherein then do we disagree? We disagree about the nature of
the very essence of the medicine whereby Christ cureth our disease;
about the manner of applying it; about the number and the power of
means, which God requireth in us for the effectud applying thereof
to our soul's comfort.

When they are required to show what the righteousnessis
whereby a Chrigtian man isjudtified, they answer that itisa
divine spiritud qudity, which qudity, received into the soul,
doth first make it to be one of them who are born of God; and,
secondly, endue it with power to bring forth such works as they do
that are born of him; even as the soul of man, being joined unto his
body, doth first make him to be in the number of reasonable
creatures, and, secondly, enable him to perform the natura
functions which are proper to his kind; that it maketh the soul
gracious and amiable in the Sght of God, in regard whereof it is
termed grace; that by it, through the merit of Chrigt, we are
delivered asfrom sn, so from eternd death and condemnation, the
reward of sin. This grace they will have to be applied by infuson,
to the end that, as the body is warm by the heet which isin the
body, so the soul might be righteous by inherent grace; which grace
they make capable of increase; as the body may be more and more
warm, S0 the soul more and more justified, according as grace shdl
be augmented; the augmentation whereof is merited by good works, as
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good works are made meritorious by it.[Trent VI, ch 10] Wherefore
the firg receipt of graceisin thar divinity the first
judtification; the second thereof, the second justification.

As grace may be increased by the merit of good works, so it may
be diminished by the demerit of Snsvenid; it may belost by
morta sin.[Trent VI, chs 14,15] Inasmuch, therefore, asitis
needful in the one case to repair, in the other to recover, the loss
which is made, the infusion of grace hath her sundry after-meds,
for which cause they make many ways to apply the infusion of grace.
It is gpplied unto infants through baptism, without ether faith or
works, and in them it redly taketh away origind dn and the
punishment due unto it; it is gpplied unto infidels and wicked men
in ther firgt judtification through baptism, without works, yet not
without faith; and it taketh away both sn actud and origind,
together with &l whatsoever punishment eternd or tempord thereby
deserved. Unto such as have attained the firgt judtification, that
isto say, thefirg receipt of grace, it is applied further by good
works to the increase of former grace, which is the second
judtification. If they work more and more, grace doth more and more
increase, and they are more and more judtified.

To such ashave diminished it by venid sinsit is applied by
holy water, Ave Marias, crossings, papa sdutations, and such like,
which serve for reparations of grace decayed. To such as have lost
it through mortd sin, it is applied by the sacrament (as they term
it) of penance; which sacrament hath force to confer grace anew, yet
in such sort that, being so conferred, it hath not atogether so
much power as a the firgt. For it only cleanseth out the stain or
guilt of sn committed, and changeth the punishment eternd into a
temporary satisfactory punishment here, if time do serve, if not,
hereafter to be endured, except it be elther lightened by masses,
works of charity, pilgrimages, fasts, and such like; or ese
shortened by pardon for term, or by plenary pardon quite removed and
taken away.[Trent VI, ch 14]

Thisis the mystery of the man of sin. This maze the Church of
Rome doth cause her followers to tread when they ask her the way of
judtification. | cannot stand now to unrip this building and to Sift
it piece by piece; only | will set up aframe of gpostolical
erection by it in afew words, thet it may befal Babylon, in
presence of that which God hath builded, as it happened unto Dagon
before the ark.

6> "Doubtless" saith the Apodle, "I have counted al things
but loss, and | do judge them to be dung, that | may win Chrit, and
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be found in him, not having mine own righteousness, but that which
isthrough the faith of Chrigt, the righteousness which is of God
through faith.[Phil 3:8f] Whether they spesk of thefirst or second
judtification, they make the essence of it adivine quaity

inherent, they make it righteousnesswhich isin us. If it bein us,
then it isours, as our souls are ours, though we have them from God
and can hold them no longer than pleaseth him; for if he withdraw
the breath of our nostrilswe fdl to dust; but the righteousness
wherein we must be found, if we will be judtified, is not our own:
therefore we cannot be judtified by any inherent qudity. Christ
hath merited righteousness for as many as are found in him. In him
God findeth us, if we be faithful, for by faith we are incorporated
into him.

Then, dthough in oursdves we be dtogether snful and
unrighteous, yet even the man who in himsalf isimpious, full of
iniquity, full of an, him being found in Chrig through faith, and
having his sin in hatred through repentance, him God beholdeth with
agracious eye, putteth away his sin by not imputing it, taketh
quite away the punishment due thereunto, by pardoning it, and
accepteth him in Jesus Chrigt as perfectly righteous, asif he had
fulfilled dl that is commanded him in the law: shdl | say more
perfectly righteous than if himsdf hed fulfilled the whole law? |
must take heed what | say; but the Apostle saith, "God made him who
knew no sinto be sin for us, that we might be mede the
righteousness of God in him.[2 Cor 5:21] Such we arein the sight of
God the Fether asisthe very Son of God himsdlf. Let it be counted
folly, or phrensy, or fury, or whatsoever. It is our wisdom and our
comfort; we care for no knowledge in the world but this: that man
hath snned and God heth suffered; that God hath made himsdif the
sin of men, and that men are made the righteousness of God.

Y ou see therefore that the Church of Rome, in teaching
jutification by inherent grace, doth pervert the truth of Chrigt,
and that by the hands of his Apostles we have received otherwise
than she teacheth.

SANCTIFICATION

Now concerning the righteousness of sanctification, we deny it
not to be inherent; we grant that, unless we work, we have it not;
only we didinguigh it as athing in neture different from the
righteousness of judtification: we are righteous the one way by the
faith of Abraham, the other way, except we do the works of Abraham,
we are not righteous. Of the one, St. Paul, "To him that worketh
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not, but believeth, faith is counted for righteousness[Rom 4:5] Of
the other, S. John, "He is righteous who worketh righteousness1
Jn 3:7] Of the one, &. Paul doth prove by Abraham's example that we
haveit of faith without works[Rom 4] Of the other, St. James by
Abraham's example, that by works we have it, and not only by
fath.[Jas 2:18ff] St. Paul doth plainly sever these two parts of
Chrigtian righteousness one from the other; for in the sixth to the
Romans he writeth, "Being freed from sin and made servants of God,
ye have your fruit in holiness, and the end everlagting life[Rom

6:22] "Y e are made free from sin and made servants unto God'"; this
is the righteousness of judtification; "Y e have your fruit in

holiness': thisis the righteousness of sanctification. By the one

we are interested in the right of inheriting; by the other we are
brought to the actua possessing of eternd bliss, and sotheend is
evelaging life

7> The prophet Habakkuk doth here [Hab 1:4] term the Jews
"righteous men," not only because being justified by faith they were
free from sin, but dso because they had their measure of fruit in
holiness. According to whose example of charitable judgment, which
leaveth it to God to discern what men are, and speaketh of them
according to that which they do profess themsdves to be, athough
they be not holy whom men do think, but whom God doth know indeed to
be such; yet let every Chrigtian man know that in Chrigtian equity
he standeth bound so to think and spesk of his brethren as of men
that have a measure in the fruit of holiness and a right unto the
titles wherewith God, in token of specia favour and mercy,
vouchsafeth to honour his chosen servants. So we see the Apostles of
our Saviour Christ do use everywhere the name of saints: o the
prophet the name of righteous. But let us al endeavour to be such
aswe desire to be termed: "Godly names do not justify godless men,”
saith Salvianus. We are but upbraded when we are honoured with
names and titles whereunto our lives and manners are not suitable.

If we have indeed our fruit in holiness, notwithstanding we
must note that the more we abound therein the more need we have to
crave that we may be strengthened and supported. Our very virtues
may be snares unto us. The enemy that waiteth for al occasonsto
work our ruin hath ever found it harder to overthrow a humble sinner
than a proud saint. Thereis no man's case so dangerous as his, whom
Satan hath persuaded that his own righteousness shdl present him
pure and blameless in the sight of God. If we could say, "we are not
guilty of anything a al in our own consciences’ (we know ourselves
far from this innocency, we cannot say we know nothing by ourselves,
but if we could) should we therefore plead not guilty in the
presence of our Judge that sees further into our hearts than we
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oursalves are able to see? If our hands did never offer violence to
our brethren, abloody thought doth prove us murderers before
him.[Cf Mt 5:21f] If we had never opened our mouths to utter any
scandaous, offengve, or hurtful word, the cry of our secret
cogitationsis heard in the ears of God. If we did not commit the
evilswhich we do daily and hourly, ether in deeds, words, or
thoughts, yet in the good things which we do how many defects are
there intermingled!

God, in that which is done, respecteth specidly the mind and
intention of the doer. Cut off then al those things wherein we have
regarded our own glory, those things which we do to please men or to
sigfy our own liking, those things which we do with any by-respect
[that is, with any secondary or ulterior motive], not sincerely and
purdy for the love of God, and asmall score will serve for the
number of our righteous deeds. Let the holiest and best thing thet
we do be considered: we are never better affected unto God than when
we pray; yet when we pray how are our affections many times
distracted! How little reverence do we show to the grand majesty of
that God unto whom we spesak! How little remorse of our own miseried!
How little taste of the sweet influence of histender mercy do we
fed! Arewe not as unwilling many timesto begin, and asglad to
make an end, asif God in saying "Cal upon me" had st usavery
burdensome task?

It may seem somewhat extreme which | shal spesk; therefore let
every man judge of it even as his own heart shdl tell him, and no
otherwise. | will but only make a demand: if God should yield to us,
not as unto Abraham, if fifty, forty, thirty, twenty, yea, or if ten
good persons could be found in acity, for their sakesthet city
should not be destroyed;[ Gen 18:23ff] but if God should make us an
offer thus large: "Search dl the generations of men since thefdl
of your father Adam, find one man that hath done any one action
which hath passed from him pure, without any stain or blemish a
al, and for that one man's one-only action neither man nor angdl
shdl fed the torments which are prepared for both” -- do you think
that this ransom, to deliver men and angdl's, would be found among
the sons of men? The best things we do have somewnhat in them to be
pardoned. How then can we do anything meritorious and worthy to be
rewarded?

Indeed, God doth liberdly promise whatsoever appertaineth to a
blessed life unto as many as sincerely keep his law, though they be
not able exactly to keep it. Wherefore we acknowledge a dutiful
necessity of doing wel, but the meritorious dignity of wel doing
we utterly renounce. We see how far we are from the perfect
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righteousness of the law. Thelittle fruit which we havein

holiness, it is, God knoweth, corrupt and unsound: we put no
confidence & dl in it, we chalenge nothing in the world for it,

we dare not cal God to areckoning, asif we had him in our
debt-books. Our continual suit to him is, and must be, to bear with
our infirmities, to pardon our offences.

8> Buit the people of whom the prophet speaketh, were they all,
or were the most part of them, such as had care to walk uprightly?
Did they thirgt after righteousness? Did they wish, did they long
with the righteous prophet, "O that our ways were made o direct
that we might keep thy statutes'? [Ps 119:5] Did they lament with
the righteous apogile, "Miserable men, the good which we wish and
purpose, and gtrive to do, we cannot™? [Rom 7:19,24] No, the words
of other prophets concerning this people do show the contrary. How
grievoudy doth Isaiah mourn over them: "Ah sinful nation, people
laden with iniquity, wicked seed, corrupt children”! [Is 1:4] All
which notwithstanding, so wide are the bowels of his compasson
enlarged that he denieth us not, no not when we are laden with
iniquity, leave to commune familiarly with him, liberty to crave and
entreet that what plagues soever we have deserved we may not bein
worse case than unbelievers, that we may not be hemmed in by pagans
and infiddls. Jerusdlem isa anful polluted city; but Jerusalem
compared with Babylon isrighteous. And shal the righteous be
overborne, shdl they be compassed about by the wicked? But the
prophet doth not only complain, "Lord, how cometh it to pass that
thou handlest us so hardly over whom thy nameis caled, and bearest
with heathen nations that despise thee?' No, he breaketh out through
extremity of grief and inferreth thus violently: This proceeding is
perverse; the righteous are thus handled, "therefore perverse
judgment doth proceed. [Hab 1:1-4; Ps 79; 106:41ff]

THE SALVATION OF "OUR FATHERS'

9> Which illaion [that is, inference] containeth many things
whereof it were much better both for you to hear and me to spesk, if
necessity did not draw me to another task. Paul and Barnabas being
requested to preach the same things again which once they had
preached,[Acts 13:42] thought it their duties to satisfy the godly
desires of men sincerdly affected towards the truth. Nor may it seem
burdensome to me, or for you unprofitable, that | follow their
example, the like occasion unto theirs being offered me. When we had
last the Epistle of St. Paul to the Hebrews in our hands, and of
that epistle these words, "In these last days he hath spoken unto us
by his Son";[Heb 1:2] after we had thence collected the nature of
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the visible Church of Chrigt, and had defined it to be a community

of men sanctified through the profession of that truth which God

hath taught the world by his Son; and had declared that the scope of
Chrigtian doctrine is the comfort of them whose hearts are
overcharged with the burden of sin; and had proved that the doctrine
professed in the Church of Rome doth bereave men of comfort, both in
their lives and at their desths; the conclusion in the end whereunto
we came was this "The Church of Rome being in faith so corrupted as
sheis, and refusing to be reformed as she doth, we are to sever
oursalves from her. The example of our fathers may not retain usin
communion and fellowship with that church, under hope that we, so
continuing, might be saved as well asthey. God, | doubt not, was
merciful to save thousands of them, though they lived in popish
superdtitions, inasmuch as they sinned ignorantly; but the truth is

now laid open before our eyes” The former part of thislast
sentence, namely, these words. "I doubt not but God was merciful to
save thousands of our fathers living In poplsh superdtitions

inasmuch asthey Snned ignorantly” -- this sentence | beseech you

to mark, and to Sft it with the Strict severity of augtere

judgment, that if it be found as gold it may stand, suitable to the

precious foundation whereupon it was then laid; for | protest that

if it be hay or subble mine own hand shdl st fireto it. [Cf 1

Cor 3:11ff] Two questions have risen by occasion of the speech
before dleged: the one, whether our fathers, infected with popish
errors and superdtitions, might be saved; the other, whether their
ignorance be a reasonable inducement to make us think that they
might. We are therefore to examine first what possibility, and then
what probaility, there isthat God might be merciful unto so many

of our fathers.

10> [OBJECTION:] So many of our fathersliving in popish
superdtitions, yet by the mercy of God to be saved? No, this could
not be: God hath spoken by his angel from heaven unto his people
concerning Babylon (by Babylon we understand the Church of Rome),
"Go out of her, my people, that ye be not partakers of her sins, and
that ye receive not of her plagues. [Rev 18:4] For answer whereunto,
firgt, | do not take these words to be meant only of tempora
plagues, of the corpord degth, sorrow, famine, and fire whereunto
God in hiswrath hath condemned Babylon; and that to save his chosen
people from these plagues he saith, "Go out”; and with like intent,
asin the Gospd, speaking of Jerusalem's desolation he saith, "L et
them that are in Judea flee unto the mountains, and them who arein
the midst thereof depart out”;[Mt 24:15ff; Mk 13:14ff; Lk 21:21ff]
or asin former times unto Lat, "Arise, take thy wife and thy
daughters who are here, lest thou be destroyed in the punishment of
the city"; [Gen 19:15] but forasmuch as hereit issaid, "Go out of
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Babylon that ye be not partakers of her sins, and by consequence of
her plagues," plagues eternd being due to the sins of Babylon, no
doubt their everlasting destruction, who are partakers herein, is
ether principaly meant or necessarily implied in this sentence.

How then was it possible for so many of our fathers to be saved,
since they were so far from departing out of Babylon that they took
her for their mother and in her bosom yielded up the ghost?

11> [REPLY:] Firg, the plagues being threatened unto them that
are partakersin the sins of Babylon; we can define nothing
concerning our fathers out of this sentence, unless we show whet the
sns of Babylon be, and who they be that are such partakersin them
that their everlaging plagues are inevitable. The answhich may be
common both to them of the Church of Rome and to others departed
thence must be severed from this question. He who saith, "Depart out
of Babylon lest ye be partakers of her sins', showeth plainly that
he meaneth such sins as, except we separate ourselves, we have no
power in the world to avoid; such impieties as by law they have
established, and whereunto al that are among them either do indeed
assent or else are by powerable means forced in show and in
gppearance to subject themsdves: as, for example, in the Church of
Rome it is maintained that the same credit and reverence which we
give to the Scriptures of God ought aso to be given to unwritten
verities; that the pope is supreme head ministeria over the
universa Church militant; that the bread in the eucharist is
transubstantiated into Chrigt; that it is to be adored, and to be
offered up unto God as a sacrifice propitiatory for quick and dead;
that images are to be worshipped, saintsto be called upon as
intercessors, and such like.

Now, because some heresies do concern things only believed; as
transubgtantiating of sacramenta eements in the eucharist; some
concern things which are practised also and put in ure [usage], as
adoration of the e ements transubstantiated, we must note that the
practice of that is sometimes received whereof the doctrine which
teacheth it isnot heretically maintained. They are dl partakersin

the maintenance of heresies who by word or deed dlow them, knowing

them, athough not knowing them to be heresies; as dso they, and
that most dangeroudy of al others, who, knowing heresy to be
heresy, do notwithstanding, in worldly respects, make semblance of
dlowing that which in heart and in judgment they condemn. But
heresy is hereticdly maintained by such as obstinately hold it

after wholesome admonition. Of the last sort, as dso of the next
before, I make no doubt but that their condemnation, without actua
repentance, isinevitable. Lest any man therefore should think that
in spesking of our fathers | spesk indifferently of them dll, let my

12
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words, | beseech you, be well noted: "I doubt not but God was
merciful to save thousands of our fathers'; which thing | will now
by God's assistance set more plainly before your eyes.

12> Many are partakers of the error who are not of the heresy
of the Church of Rome. The people, following the conduct of their
guides, and observing as they did exactly that which was prescribed
them, thought they did God good service, when indeed they did
dishonor him. Thiswastheir error. But the heresies of the Church
of Rome, their dogmatical positions opposite unto Chrigtian truth,
what one man among ten thousand did ever understand? Of them who
understand Roman heresies, and dlow them, al are not dike
partakersin the action of dlowing. Some dlow themasthe first
founders and establishers of them, which crime toucheth none but
their popes and councils. The people are clear and free from this.
Of them who maintain popish heresy not as authors, but receivers of
it from others, dl maintain it not as magters. In thisare not the
people partakers neither, but only their predicants and their
schoolmen [preachers and teachers]. Of them who have been partakers
in the sin of teaching popish heresy there is aso a difference; for
they have not al been teachers of dl popish heresies. "Put a
difference" saith St. Jude; "have compassion upon some.” [Jude 22]
Shdl welgp up dl in one condition? Shal we cast them dll
headlong? Shdl we plunge them dl in that inferna and ever-flaming
lake -- them who have been partakersin the error of Babylon
together with them within the heresy -- them who have been the
authors of heresy with them that by terror and violence have been
forced to recaive it -- them who have taught it with them whose
ampliaty hath by deights and conveyances of false teachers been
seduced to believeit -- them who have been partakers in one with
them who have been partakersin many -- them who in many with them
whoindl?

13> Notwithstanding | grant that, athough the condemnation of
one be more tolerable than of another, yet from the man that
laboureth &t the plough to him that Stteth in the Vatican, to dl
partakersin the sins of Babylon, our fathers, though they did but
erroneoudy practise that which their guides did heretically teach,
to dl without exception plagues worldly were due. Thepitis
ordinarily the end aswell of the guided as the guide in blindness.
But woe worth the hour wherein we were born, except we might
persuade oursalves better things, things that accompany men's
savation, [Heb 6:9] even where we know that worse and such as
accompany condemnation are due. Then must we show some way how

possibly they might escape.
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THE WAY TO ESCAPE JUDGMENT

What way isthere for snners to escape the judgment of God but
only by gppedling unto the seet of his saving mercy? Which mercy we
do not with Origen extend unto devils and damned spirits. God hath
mercy upon thousands, but there be thousands aso who be hardened.
Chrigt hath therefore set the bounds; he hath fixed the limits of
his saving mercy within the compass of these two terms. In the third
of St. John's Gospd, mercy isrestrained to believers. "God sent
not his Son to condemn the world, but that the world through his
might be saved. He that believeth shall not be condemned; he that
believeth not is condemned aready, because he believeth not in the
Son of God.” [Jn 3:17f] In the second of the Revelation, mercy is
restrained to the penitent; for of Jezebel and her sectaries thus he
gpesketh: "1 gave her space to repent and she repented not. Behold,
| will cast her into a bed, and them that commit fornication with
her into great afliction, except they repent them of their works,
and | will kill her children with death." [Rev 2:21-23] Our hope
therefore of the fathersisvain if they were dtogether faithless
and impenitent.

14> They be not dl faithless that are either weak in assenting
to the truth or iff in maintaining things any way oppodte to the
truth of Chrigtian doctrine. But as many as hold the foundation
which is precious, dthough they hold it but weskly and asit were
by adender thread, athough they frame many base and unsuitable
things upon it, things that cannot abide the trid of the fire, yet
ghdl they passthefiery trid and be saved, who indeed have
builded themsdlves upon the rock which is the foundation of the
Church. [See 1 Cor 3:10-15] If then our fathers did not hold the
foundation of faith, thereis no doubt but they were faithless. If
many of them hdld it, then is there herein no impediment but thet
many of them might be saved. Then let us see what the foundation of
fath is, and whether we may think that thousands of our fathers
living in popish superdiitions did notwithstanding hold the
foundation.

15> If THE FOUNDATION OF FAITH do import the generd ground
whereupon we rest when we do believe, the writings of the
Evangdigs and Apodtles are the foundation of Chridtian faith: "We
believe it because we read it," saith St. Jerome. [ADVERSUS
HELVIDIUM, 21] O that the Church of Rome did as soundly interpret
those fundamenta writings whereupon we build our faith as she doth
willingly hold and embrace them!
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16> But if the name FOUNDATION do note the principa thing
which is believed, then is that the foundation of our faith which
. Paul hath unto Timothy: "God manifested in the flesh, judtified
in the spirit, etc.”;[1 Tim 3:16] that of Nathanagl: "Thou art the
Son of theliving God, thou art the king of Israd™ [Jn 1:49]; that
of the inhabitants of Samaria "Thisis Chrig, the Saviour of the
world." [Jn 4:42] Hethat directly denieth this doth utterly raze
the very foundation of our faith. | have proved heretofore that,
athough the Church of Rome hath played the harlot worse than ever
did Isradl, yet are they not, as now the synagogue of the Jeaws which
plainly denieth Chrigt Jesus, [Rev 2:9; 3:9] quite and clean
excluded from the new covenant. But as Samaria compared with
Jerusdem istermed AHOLAH, a church or tabernacle of her own,
contrariwise Jerusdlem AHOLIBAH, the resting place of the Lord [see
Ezek 23]; so whatsoever we term the Church of Rome when we compare
her to reformed churches, ill we put a difference, as then between
Babylon and Samaria, so now between Rome and heathenish assemblies.
Which opinion | mugt and will recdl; | must grant, and will, that
the Church of Rome together with dl her children is clean excluded:
thereis no difference in the world between our fathers and
Saracens, Turks, or Painims, if they did directly deny Christ
crucified for the salvation of the world.

17> But how many millions of them are known so to have ended
their mortal lives that the drawing of their bresth hath ceased with
the uttering of thisfaith: "Christ my Saviour, my Redeemer Jesud™
And shal we say that such did not hold the foundation of Chrigtian
fath?

[OBJECTION:] Answer is made that this they might unfeignedly
confess, and yet be far enough from salvation. For behold, saith the
Apost'e, "1, Paul, say unto you that if ye be circumcised Chrigt
shdl prafit you nothing.” [Gal 5:2] Chrig, in the work of man's
sdvation, is aone the Gdatians were cast away by joining
circumcision and other rites of the law with Chrigt. The Church of
Rome doth teach her children to join other things likewise with him;
therefore their faith, their belief, doth not profit them anything
aal.

It istrue, they do indeed join other things with Chrigt; but
how? Not in the work of redemption itsdf, which they grant that
Chrigt done hath performed sufficiently for the salvation of the
whole world; but in the application of thisinestimable treasure,
that it may be effectud to their salvation, how demurely soever
they confess that they seek remission of sins no otherwise than by
the blood of Chrigt, usng humbly the means appointed by him to

15
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apply the benefit of his holy blood, they teach, indeed, so many
things pernicious to the Chridtian faith, in setting down the means
whereof they speek, that the very foundation of faith which they

hold isthereby plainly overthrown, and the force of the blood of
Jesus Chrigt extinguished. We may therefore dispute with them, press
them, urge them even with as dangerous sequels as the Apostle doth
the Gdldians.

[REPLY:] But | demand, if some of those Gdatians, heartily
embracing the Gospe of Chrigt, sncere and sound in faith, this
only error excepted, had ended their lives before they were ever
taught how perilous an opinion they held, shdl we think that the
damage of this error did so overweigh the benefit of their faith
that the mercy of God, his mercy, might not save them? | grant that
they overthrew the very foundation of faith by consequent. Doth not
that so likewise which the Lutheran churches do at this day so
diffly and so fiercdly maintain? [ perhaps the necessity of
auricular confesson? For mine own part, | dare not hereupon deny
the possibility of their sdvation who have been the chiefest
ingruments of ours, abeit they carried to their grave a persuasion
S0 greatly repugnant to the truth. Forasmuch therefore asit may be
sad of the Church of Rome, "She hath yet alittle strength,[Rev
3:8] she doth not directly deny the foundation of Chridtianity,” |
may, | trust without offense, persuade mysdlf that thousands of our
fathersin former times, living and dying within her walls, have
found mercy at the hands of God.

18> [OBJECTION:] What, athough they repented not of their
errors? [REPLY:] God forbid that | should open my mouth to gainsay
that which Christ himsdf hath spoken: "Except ye repent, ye shal
al perish.” [Lk 13:3] And if they did not repent they perished. But
witha note that we have the benefit of a double repentence. The
least sin which we commit in deed, work, or thought is degth,
without repentance. Y et how many things do escape usin every of
these which we do not know, how many which we do not observe to be
sns And without the knowledge, without the observation of Sn
there isno actua repentance. It cannot then be chosen but that for
as many as hold the foundation, and have dl known sin and error in
hatred, the blessing of repentance for unknown sinsand errorsis
obtained at the hands of God through the gracious mediation of
Chrigt Jesus, for such suitors as cry with the prophet David, "Purge
me, O Lord, from my secret sins." [Ps 19:12]

19> [OBJECTION:] But we wash awal of loam; we labour in vain;
al thisis nothing: it doth not prove, it cannot judtify, thet
which we go about to maintain. Infidels and hesthen men are not so
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godless but that they may, no doubt, cry God mercy, and desirein
generd to have ther sinsforgiven them. To such as deny the
foundation of faith there can be no savation, according to the
ordinary course which God doth use in saving men, without a
particular repentance of that error. The Galatians, thinking thet
except they were circumcised they could not be saved, overthrew the
foundation of faith directly. Thereforeif any of them did die so
persuaded, whether before or after they were told of their error,
their case is dreadful, there is no way with them but one, death and
condemnation. For the Apostle speaketh nothing of men departed, but
sath generdly of dl: "If ye be circumcised Chrigt shdl profit

you nothing. Y e are abolished from Christ, whosoever are judtified
by the law; ye are falen from grace.” [Gd 5:2:4] Of theminthe
Church of Rome the reason is the same. For whom Antichrist hath
seduced, concerning them did not St. Paul spesk long before, that
"because they received not the love of the truth that they might be
saved, therefore would God send them strong delusions to believe
lies, that dl they might be damned who beieved not the truth but

had pleasure in unrighteousness'?[2 Thess 2:10-12] And St. John:
"All that dwell upon the earth shal worship him [the beast], whose
names are not written in the Book of Life" [Rev 13:8] Indeed many
of them in former times, astheir books and writings do yet show,
held the foundation, to wit, salvation by Chrigt done, and

therefore might be saved. For God hath dways had a Church among
them who firmly kept his saving truth. Asfor such as hold with the
Church of Rome that we cannot be saved by Christ done without
works, they do not only by acircle of consequence, but directly,
deny the foundation of faith; they hold it not, not so much asby a
dender thread.

GENERAL REPENTANCE NOT INTENDED

20> [REPLY:] This, to my remembrance, being dl that hath been
as yet opposed with any countenance or show of reason, | hope, if
this be answered, the cause in question is at an end. Concerning
genera repentance, therefore: what? a murderer, a blasphemer, an
unclean person, a Turk, a Jew, any snner to escape the wrath of God
by agenerd "God forgive me"? Truly, it never came within my heart
that a generd repentance doth serve for al snsor for dl
snnes it serveth only for the common oversights of our sinful
life, and for faults which either we do not mark, or do not know
that they are faults. Our fathers were actualy penitent for sins
wherein they knew they displeased God, or ese they come not within
the compass of my first speech. Again, that otherwise they could not
be saved than holding the foundation of Chrigtian faith, we have not
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only affirmed but proved. Why isit not then confessed that
thousands of our fathers, athough they lived in popish

superdtitions, might yet, by the mercy of God, be saved? FIRST, if
they had directly denied the very foundation of Chridianity,

without repenting them particularly of that n, he who saith there
could be no sdvation for them, according to the ordinary course
which God doth use in saving men, granteth plainly, or a the

leestwise closely ingnuateth, that an extraordinary privilege of

mercy might deliver their souls from hdll; which ismore than |

required. SECONDLY, if the foundation be denied, it is denied by
force of some heresy which the Church of Rome maintaineth. But how
many were there amongst our fathers who, being seduced by the common
error of that church, never knew the meaning of her heresies! So

that if dl popish heretics did perish, thousands of them who lived

in popish supergtitions might be saved.

THIRDLY, seeing dl that held popish heresies did not hold all
the heresies of the pope, why might not thousands who were infected
with other leaven live and die unsoured by this, and so be saved?
FOURTHLY, if they dl had held this heresy, many there were that
held it no doubt only in agenerd form of words, which afavourable
interpreter might expound in a sense differing far enough from the
poisoned conceit of heresy; as, for example: did they hold that we
cannot be saved by Christ without works? We ourselves do, | think,
al say as much, with this congruction, salvation being taken asin
that sentence, "With the heart man believes unto justification and
with the mouth confession is made unto salvation.” [Rom 10:10]
Except infants, and men cut off upon the point of their converson,
of the rest none shall see God but such as seek peace and holiness,
though not as a cause of their salvation, yet as away through which
they mugt walk that will be saved. Did they hold that without works
we are not judtified? Take judtification S0 that it may aso imply
sanctification, and St. James doth say as much; for except there be
an ambiguity in some term, St. Paul and St. James do contradict each
other, which cannot be. Now, there is no ambiguity in the name
ather of faith or of works, both being meant by them both in one
and the same sense. Finding therefore that judtification is spoken
of by St. Paul without implying sanctification when he proveth thet
amean isjudtified by faith without works; finding likewise thet
judtification doth sometimes imply sanctification dso withit; |
suppose nothing more sound than o to interpret &. James as
gpeaking not in that sense, but in this.

21> We have adready showed that there are two kinds of
Chrigtian righteousness: the one without us, which we have by
imputation; the other in us, which conssteth of faith, hope,
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charity, and other Chrigtian virtues, and St. James doth prove that
Abraham had not only the one, because the thing he believed was
imputed unto him for righteousness, but aso the other, because he
offered up hisson. God giveth us both the one justice
[righteousness] and the other: the one by accepting us for
righteous in Chrigt; the other by working Chrigtian righteousnessin
us. The proper and most immediate efficient cause in us of this
latter isthe spirit of adoption which we have received into our
hearts. [Rom 8:15f] That whereof it conasteth, whereof it isredly
and formally made, are those infused virtues proper and particular
unto saints, which the Spirit, in that very moment when firg it is
given of God, bringeth with it. The effects thereof are such
actions as the Apostle doth call the fruits, the works, the
operations of the Spirit [see Gal 5:22; 1 Cor 12:6,11, KJV]; the
difference of which operations, from the root whereof they spring,
meaketh it needful to put two kinds likewise of sanctifying
righteousness, habitud and actud: habitud, that holiness
wherewith our souls are inwardly endued the same ingant when firgt
we begin to be temples of the Holy Ghost;[1 Cor 3:16f; 6:19] actud,
that holiness which afterward beautifieth dl the parts and actions
of our life, the holiness for which Enoch, Job, Zachary, Elizabeth,
and other saints are in Scriptures so highly commended [see Gen
5:24; Heb 11:5; Job 1:8; Lk 1:5f].

If here it be demanded which of these we do first receive, |
answer that the Spirit, the virtues of the Spirit, the habitua
justice which isingrafted, the externd justice of Christ Jesus
which isimputed, these we receive dl a one and the same time.
Whensoever we have any of these we have al; they go together. Yet
since no man isjudified except he believe, and no man believeth
except he have faith, and no man hath faith unless he have received
the Spirit of adoption, forasmuch as these do necessarily infer
judtification, but judtification doth of necessity presuppose them;
we must needs hold that imputed righteousness, in dignity being the
chiefedt, is notwithstanding in order the last of dl these [belief,
faith, adoption], but actua righteousness, which isthe
righteousness of good works, succeedeth dl, followeth after all,
both in order and in time. Which thing being atentively marked
showeth plainly how the faith of true believers cannot be divorced
from hope and love; how faith isa part of sanctification, and yet
unto sanctification necessary; how faith is perfected by good works,
and yet no works of ours good without faith; finaly, how our
fathers might hold, we are judtified by faith alone, and yet hold
truly that without good works we are not judtified. Did they think
that men do merit rewards in heaven by the works they perform on
earth? The ancient fathers use meriting for obtaining, and in that
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sense they of Wittenberg have in their Confession: "We teach that

good works commanded of God are necessarily to be done, and that by
the free kindness of God they merit their certain rewards.

[Confession of Wuerttemberg, ch 7] Others therefore, speaking as our
fathers did, and we taking their speech in a sound meaning, aswe

may take our fathers, and ought, forasmuch astheir meaning is

doubtful and charity doth aways interpret doubtful things

favourably, what should induce usto think that rather the damage of

the worse congtruction did light upon them al than that the

blessing of the better was granted unto thousands?

FIFTHLY, if in the worst congtruction that can be made they had
al embraced it living, might not many of them dying utterly
renounce it? Howsoever men, when they St at ease, do vainly tickle
their own hearts with the wanton conceit of | know not what
proportionable correspondence between their merits and their
rewards, which, in the trance of their high speculations, they dream
that God hath measured, weighed, and laid up, asit were, in bundles
for them; notwithstanding we see by daily experience, in a number
even of them, that when the hour of death approacheth, when they
secretly hear themselves summoned forthwith to appear and stand at
the bar of that Judge whose brightness causeth the eyes of angds
themsdvesto dazzle, dl those idle imaginations do then begin to
hide their faces. To name meritsthen isto lay their souls upon the
rack; the memory of their own deedsis |oathsome unto them; they
forsake dl things wherein they have put any trust and confidence:
no staff to lean upon, no ease, no rest, no comfort then, but only
in Chrigt Jesus.

22> Wherefore if this propogtion were true, "To hold in such
wise as the Church of Rome doth that we cannot be saved by Christ
aone without worksis directly to deny the foundation of faith” --
| say that if this propogtion were true, nevertheless so many ways
| have showed whereby we may hope that thousands of our fathers
living in popish superdtitions might be saved. But what if it be not
true? Wha if neither that of the Gaatians concerning circumcison
nor this of the Church of Rome about works be any direct denia of
the foundation, as it is affirmed that both are? | need not wade so
far asto discuss this controversy, the matter which first was
brought into question being so cleared, as| hope it is. Howbeit,
because | desire that the truth even in this dso may receive light,
| will do mine endeavour to set down somewhat more plainly, firg,
the foundation of faith, what it is; secondly, what it is directly
to deny the foundation; thirdly, whether they whom God hath chosen
to be heirs of life may fdl so far asdirectly to deny it;
fourthly, whether the Gaatians did so by admitting the error about

















































































